I would like to thank the Orthodox Inter-Seminary Movement and its board and officers for inviting me to address you today.  I have a good deal of experience speaking to groups of students; my professional life for the better part of twenty years before I entered the monastery this summer involved teaching at the university level.  But I have never had the honor of addressing a group of students whose education and professional aspirations were as important as yours.  Many of my former students are successfully pursuing careers in education, medicine, law, journalism and other professions, but nothing they do is as important as what you plan to do with your lives, and what, with God’s help, you will soon be doing.  

The theme of this meeting is the life and example of the Righteous Archpriest John Sergiev, the wonderworker of Kronstadt, on the occasion of the upcoming hundredth anniversary of his repose next month.  It seemed to me that the best way to approach the many-sided and fruitful, and potentially confusing at a superficial glance, life of St John would be to identify the most remarkable things about it and suggest what lessons you could take from them; what you might keep in mind in your pastoral ministry or other Church service, what you might imitate, and also what I would not recommend you imitate.  The fact is that St John’s personality and the circumstances under which he lived are so different from any you could expect to encounter in our time and country that it would not be reasonable to suggest that any of you try to replicate every aspect of his life.  That said, there is very, very much in his life that is worthy of emulation, especially by priests and future priests, and I am grateful for the chance that preparing this talk has given me to think about it.  

Another thought I would like you to keep in mind is that, however much we revere the conventions of hagiography, no matter with what reverence we read the lives of the Saints at home, at meals (in monasteries), or at times in church, the life each of us is living, right now, is ideally supposed to be a saint’s life in progress.  Hagiographers, authors of saints’ lives, vary somewhat in their writing style, but one thing is true of all of them:  they are all very good editors.  They take the biography of a man or woman, edit out what is unnecessary or what distracts from the main theme, the saint’s journey to salvation, and emphasize what supports that theme.  As we know, the way to salvation is through Christ alone, but in Christ the paths to salvation are many; the Lord hinted at this when he told His disciples in St John’s Gospel that “in my father’s house are many mansions,” and “I go to prepare a place for you.”  (Jn 14:2)  Your biography may not read like any saint’s life you have read, but if you succeed, with God’s help and grace, in living out your calling as a Christian, then in the hands of a skillful hagiographer, your prosaic existence might well sound poetic and holy after your death.  Remember that in the life of St John of Kronstadt there were many prosaic episodes, even some controversial moments may not sound saintly at all if reported out of context.  And remember that your (and my) task is to live in such a way that we spend eternity with him and with Christ our God, who harkened to his prayers and consoled him.  

St John of Kronstadt is unique in the history of the Russian Orthodox Church, and possibly of the universal Orthodox Church, in several ways.  He was, if not the only parish priest glorified as a saint (with the exception of  New Martyrs), then he was certainly the only one in the modern age.  The fame and admiration he received in his lifetime were remarkable, since he embarked upon his priestly ministry at a time when the parish clergy were not held in high esteem in Russian society.  The priesthood was for the most part a hereditary caste, open only to the sons of priests, and until very late in Russian history priests’ sons had few other career options.  And Saint John was not even the son of a priest, but of a mere diachok, or sacristan from the village of Sura in the Archangelsk province, where he was born on October 19, 1829.  While he learned to pray fervently at a young age from his devout parents, particularly his mother, his intellectual development was delayed by his difficulty in learning to read.  Although he learned the alphabet, he had difficulty sounding out words [one explanation was that he could not go conceptually beyond identifying letters by their name and recognize that they represented sounds “glagol, on, slovo, pokoj, on, dobro, er’”] and could not progress in his studies for this reason.  Knowing the terrible sacrifices his parents were making to send him to the diocesan school in Archangelsk (the provincial capital) and how difficult it was for them to find the money to pay for his education, he prayed one night with all his young heart “that God grant me the light of reason to console my parents,” and awoke able to read easily and with understanding.  This miracle from the Saint’s early life demonstrated to him of the power of prayer, and the rest of his life is a witness to that belief.  

Quickly making up for his earlier educational failings, he finished first in his class and went on to the Archangelsk Seminary, from which he also graduated at the head of his class.  His class ranking entitled him to a scholarship to the Saint Petersburg Theological Academy, one of only four graduate schools of theology in the entire Russian Empire and arguably the most prestigious of the four, since it was located in the capital.  While studying at the Academy from 1851 to 1855, he had to come to some decision what to do with his life.  His diary shows that he thought seriously about becoming a monk and going to eastern Siberia as a missionary; this was at a time when the Russian Church was actively engaged in missionary work among the non-Christian peoples of the Asian continent and, as is well known, of North America.  But after committing the matter to prayer and looking around the environment he lived in, he realized that there were people living in Saint Petersburg and its environs who were in need of the light of the Gospel as anyone in a faraway province.  This conviction was strengthened by a dream he had, in which he was a priest, serving in a cathedral he had never seen before, after which he determined to marry and to work for the salvation of the people around him as a parish priest.  And so the first way in which I would suggest to you to imitate St John of Kronstadt in your Christian life, and especially in your life as ministers of the Gospel, is to be willing to accept God’s call to serve where you are needed.  Even if it flies in the face of a really good plan you had been working towards for some time.  Even if you are not happy about it.  Accepting God’s will, especially when it contradicts your own will, could be the first major step on your path to salvation.

Upon graduation from the Academy in 1855, John married Elizaveta Konstaninovna Nesvitskaia, the daughter of the assistant rector of the Saint Andrew Cathedral in the city of Kronstadt, a suburb of Saint Petersburg, and was ordained deacon and, two days later, priest in December of the same year.  His father-in-law's retirement opened a spot for Father John on the staff of St Andrew's Cathedral, to which he was appointed.  Upon entering the cathedral for the first time, Father John realized that it was church he had seen in his dream, and it was there that he spent the entire fifty-three years of his pastoral ministry, eventually becoming rector.  

Kronstadt was a city that built up around a naval installation.  Originally Peter I had built Saint Petersburg as a fortress to defend his empire from the West, particularly from Sweeden, but later he realized that Kronstadt, located on an island west of Petersburg in the Gulf of Finland, was better suited for that purpose and fortified his protection from naval attack from there.  The population included a large number of people who lived in abject poverty.  This was not surprising, either for Russia or for any of the industrialized European nations in the nineteenth century, but the number of poor and the depth of their poverty would be shocking for anyone raised coming from middle-class North America.  The problem of poverty in Kronstadt was even worse than in the capital, St Petersburg, because vagrants from the latter were routinely deposited in Kronstadt in order to improve the cosmetic appearance of the capital.  Father John's care for his flock in the early years of his priesthood was chiefly characterized by three themes:  prayer on their behalf, encouraging them to repent of their sins and receive Holy Communion, and working to alleviate their poverty.  In spite of the differences between nineteenth-century Kronstadt and twenty-first century North America, all of those avenues of pastoral care are within the capability of everyone here who becomes a priest.  The details, though, of Father John's labors might prove instructive.

Father John's care for the poor began with personal charity, and in this he was a maximalist.  Taking literally the Lord's words in St Matthew's Gospel  "If thou wilt be perfect, go and sell that thou hast, and give to the poor, and thou shalt have treasure in heavven," (Mt 19:21) he gave without measure to the needy.  From his diary it is clear that he idolized the Apostolic period, where, as he wrote in 1861, "not one of them would declare anything to be his own, but they had everything in common.  Here is the character of Christian life!  Unity in everything!  Here are the words which serve as a beacon fo light to our souls in the darkness of the passions of greed and avarice, of not wanting to hold anything in common, of miserliness!"  While in the very first years of his priesthood he had been content to give a portion of his salary to the poor, half or even most of it, he became convinced that everything he owned ought to belong to those who had nothing.  His view of the Christian society he wished Russia to become required that he, and everyone, show others the kind of charity they hoped to receive from God.  Moreover, in addition to giving away his entire salary, he felt further obliged to offer hospitality to all and sundry who needed it.  From the time of his ordination, Father John devoted himself to the welfare of vagrants, of women with sick children and went from hovel to hovel with food and medicine for hours.  His own home became practically an open house where nearly everyone who crossed the threshhold was offered refreshment.   In a short time, he came to be followed in the streets by people begging for money.  The novelty of a priest who did not ask for money, but gave it instead was so great that word of his charity spread quickly, and people actually travelled to Kronstadt in order to receive help from Father John.  And the remarkable thing was that he did this in spite of the fact that it was very difficult for him and against his inclinations.  There is no evidence that he was miserly by nature, but his diary entries indicate that it was painful for him to give everything away, saving nothing for a rainy day.  This was probably a natural consequence of the poverty he had endured as a student in Arkhangelsk, and while a student at the Academy in Petersburg, where he sent all his income from the job he took on to his mother to support his family in Sura.  But his faith that if he used his resources to alleviate the suffering of the poor, God would provide him with what he needed was such that he overcame his reticence and gave everything he had.  So who among us is prepared to practice charity that extreme?  Do we really believe that if we do the will of our Father in heaven, he will clothe us like the lilies of the field?  Are we prepared to sacrifice our sense – perhaps our illusory sense – of security by giving in that way?  I can't tell you to do that; I would have your wives to answer to if I did.  But I would suggest this:  taking Fr John's unwavering faith in the promises of the Lord in the Gospel as an example, when you choose a course of action, you could ask yourself if this decision shows trust in God, if it is the decision of someone who believes with all his heart in the Lord Jesus Christ and His words in the Gospel.

In point of fact, Father John also had his own wife to answer to in the matter of his extreme charity.  She succeeded in convincing the Cathedral administration to pay Father John's salary directly to her, and used it to maintain their household, and to car for her nieces, whom she was raising as her own.  And so his response to losing access to his salary was to take a job as a religious instructor at a local school and to use the income from it for charity.  In time, as his fame grew and ever greater sums of money came into his possession for distribution among the poor, he came to found orphanages, schools, canteens and, perhaps most interestingly, the Dom Trudoliubiia, or House of Industry, to assist the poor of Kronstadt.  The purpose of the Dom Trudoliubiia was to provide shelter, food and the opportunity to earn a small salary by working at various simple jobs to people who had no other means to get any of those things.  The original concept of the Dom Trudoliubiia was later expanded to include a home exclusively for women – like St Nicholas of Myra, St John was very concerned with providing a viable economic option to prostitution – and to include workshops that taught more lucrative trades than the original institution had envisioned.  Father John made sure that there was a church in the Dom Trudiliubiia, but, I think wisely, he stipulated that attendance not be required of the residents.  As his fame spread, Father John went from spending his priestly income on the poor to becoming the steward of thousands and thousands of rubles – enormous sums of money – for the benefit of the indigent of Kronstadt.

Perhaps the hallmark of Father John's priestly ministry was the quality of his prayer, and his absolute belief in its efficacy.  He believed, as he wrote in his diary, that "It is sinful for a priest to pray only for himself; prayer for his flock must always follow."  He believed, as he wrote in his spiritual diary «My Life in Christ,» that a priest was a «mediator between God and people; he is His close friend.  It is as if he were a God for men, with the  power to bind and to forgive their sins, to minister for them the life-giving andfearful sacraments and thereby to deify both himself and others.»   By any measure, the quality of his prayer was remarkable.  While he was always willing to pray for the health of the sick who asked it of him, and to serve a moleben, it is clear that by at least 1867, people were receiving healing of their illnessees in connection with his prayer.  The turning point in his intercession for the sick occurred when a women from Kostroma, Paraskeva Kovrygina, insisted that he pray specifically for her friend's recovery.  He described the event to a group of priests in 1904, saying:

I began to pray, commiting the sick people into the hands of God, asking that His will be done.  But then, unexpectedly, the pious old woman insisted that I pray for the sick persons in no other terms than for their recovery.  I remember that I was almost afraid to do it:  'How can I have such boldness?' I thought.  But Paraskeva Ivanovna's relentless requests finally beat me, and I started to pray to God with firm conviction.  God heard my prayers, even though they were unworthy, and the sick and infirm were healed.  This cheered and encouraged me.  I started to pray to God more and more often at people's request, and the Lord worked many wonders because of our prayers.  In this I see a special obedience for me from God – to pray for all who ask God's mercy for themselves.

And so began Father John's wonderworking intercession.  It took time for his boldness before God to be widely recognized.  Even as word spread that his prayers for healing were efficaceous, and ever greater numbers of people sought his prayers for the recovery of their loved ones, for over a decade he was able to continue his ministry relatively unknown outside the Petersburg region.  It was the publication of an open letter in the newspaper "Novoe vremia (New Time)" in 1883 by grateful recipients of God's mercy at Father John's prayers, thanking Fr John for helping them, that began to turn him into a nationwide and, eventually, international phenomenon.  The ensuing fame ultimately led to his being summoned to the deathbed of Emperor Alexander III in 1894 and to his being appointed a member of the Holy Ruling Synod of the Russian Orthodox Church shortly before his death in 1908.

Closely related to the quality of Fr John's prayer are the liturgical "innovations" he brought to his serving, mostly of the divine liturgy, but also of some of the other offices.  It is worth mentioning that while the Orthodox Church in general is extremely conservative about the prayers and accompanying sacred actions of the divine services, which change only at a glacial pace, the Russian Church may well be the most conservative of all the local churches in this regard.  It was only possible for Fr John to begin to add (and he only added; never subtracted) his amplifications to the prayers of the liturgy once his reputation as a wonderworker was secure.  And even then, if there had been anything in the prayers he added that was even remotely inconsistent with the context in which they occurred, or, God forbid, heretical, even he would not have been allowed to continue them.  But by the 1890s his freedom to include his amplifications and modifications to the services was apparently unassailable, as is evidenced by the testimony of a student of the Moscow Theological Academy «V. M.» (actually Vasilii Meshcherskii, later Archbishop Evdokim of the Aleutian Islands and North America, later still a leader of the Renovationst schism from the Russian Orthodox Church) in his memior «Two Days in Kronstadt.»  That the memoir was published by the printing press of the Trinity-St Sergius Lavra is certainly proof that Fr John's changes were at least tolerated at the highest levels of Church governance.  .

One example Meshcherskii gave was at the point in the divine liturgy when the serving clergy exchange the kiss of peace with the words «Christ is in our midst,» Fr John added to those words «living and acting» ('zhivyi i deistvuiai' in Church Slavonic).  To this Meshcherskii said:

I stood stunned and stock-still by these words and suddenly thought – yes, Christ the Savior is right here among us, and not somewhere far off in the diestance, not dead, not some kind of detached, abstract doctrine, not simply as a familiar historical personality, but 'alive and active.'  He is among us.  And even 'acting.'  It was eerie and terrifying; despite itself my soul began to quiver and quake.  I was ready to fall right down beofre the altar-table.

At times, instead of facing east, towards the the altar table Fr John would turn and face the people, such as for the exclamations:  «Let us stand aright,» «Let us lift up our hearts,» and «Let us give thanks unto the Lord.»   (The last two exclamations are frequently pronounced facing the west in contemporary Orthodox practice – but only when the celebrant is a bishop.)  But the most remarkable thing about Fr John's serving was the way he read even the prescribed prayers.  In Meschcherskii's account, whenever Fr John read aloud references to the Mother of God or saints, he would smile beatifically, but he would shake with anger and practically spit out the words «Satan» or «Devil» when they occurred.  At one point late in the Matins service that preceded the divine liturgy, Meshcherskii reported that: 
They began to sing the Aposticha. Father had by that time almost arrayed himself in priestly vestments so as to perform divine liturgy. Only the chasuble (phelonion) was not on him. Quickly, in a swift movement, running more than walking, he came out of the altar to the choir, joined the singers and began singing with them. He sang animatedly, with deep faith, himself acting as choir-master, again stressing individual words and slowing the tempo where that was required by the logical meaning of what was being sung. Experienced singers instinctively guessed these words, this tempo and this rhythm, and followed him with no small skill and animation. The singing, not very orderly at first, quickly became melodious, strong, sonorous, mighty, animating, flowing over the whole church, entirely filling the hearts of those who were praying. It was moving to look at the singers at that moment. It was as if some holy, early-Christian family, with its father at the head, was singing - singing its victorious, holy and great hymns.

I have to admit that, as a former choir director, my first thought on reading that was “what a nightmare.”  Indeed, the usual official view within the Russian Orthodox Church of reading and singing of this type is very negative.  Metropolitan Antony (Khrapovitsky) gave good summary of that view in his work on confession, saying:  

Unhurried reading, the singing of the sacred canticles, reverent bows according to the established order, a correct, unhurried sign of the Cross – all of this in itself takes away the soul from Earth and draws it to Heaven… On the other hand, arbitrariness on the part of even a pious priest in public prayer gradually leads into prelest’, that is, into spiritual self-delusion; it teaches him to interest the people not in the service, but in his person; it makes him not the leader of prayer, but an actor.

So what guarantee did his contemporaries have that Father John was a real man of God, and not merely an actor suffering from spiritual delusion?  The answer seems to line in the Lord's words to the blind men he healed:  According to your faith be it unto you.  It seems that, in the main, believing people, even those who were skeptical of him at first, were utterly convinced of St John's sincerity.  As for this aspect of St John's priesthood, I cannot say that I recommend any of you imitiate him.  The problem lies in that for St John, these variations in the usual order of the service emanted directly from his living, acting experience of the prayers.  He did them in partly because he moved to by his experience of the liturgical prayers, and partly because he knew that he could enliven and strengthen the prayer of his parishioners and cocelebrants by sharing his emotional experience of the divine services with them.  While I cannot suggest you imitate the actual details of Father John's liturgical variations, I wish for you, and also for myself, that in serving the liturgy and the other offices, we will be as moved as he was by the prayers in them, and that like Father John, our heartfelt participation in the prescribed prayers will lead you to a warm faith, a softened heart, and an increased ability to intercede for the people who depend on us.

Father John of Kronstadt was perhaps the best known advocate for increasing the frequency of reception of Holy Communion among his flock.  His love for the Eucharist led him to take active steps to break down the barriers that had come to cause to abstain from Communion for most of the year.  In his early years as a priest, he noted with delight in his diary the hours and hours at a time he spent hearing people's confessions, in part because confession was an important part of preparation for receiving Holy Communion.  I don't think I need to impress upon a group of North American Orthodox the benefits of more frequent receiving of Holy Communion; if there is one thing Orthodoxy on our continent is known for, it is frequent Communion.  The message Fr John spent years trying to communicate in Kronstadt has been received here loud and clear.  But one feature of the way Fr John prepared his parishioners and the other visitors to St Andrew's Cathedral for receiving the Eucharist remains unique to him:  the institution of general confession.  His was not a sterile, general confession where no one says much of anything and everyone receives absolution, but a true religious phenomenon that both his admirers and his detractors described in remarkably similar ways.

The sheer numbers of worshippers in St Andrew's Cathedral – which ranged from 3,500 to over 5,000 daily in the last 15 years of St John's life – made the usual form of individual confession utterly unpracticable.  Fr John's solution was to conduct his form of general confession just before the communion of the laity at the liturgy.  To do so, he removed all of his vestments and came out onto the amvon wearing his riassa with only an epitrachelion as a vestment – just as priests normally do while witnessing individual confessions.  Typically he would address the crowd with a word of instruction, and would then read the prayers before confession himself.  What followed was something akin to total bedlam:  people began shouting out their sins, oblivious to who was standing around them, often crying and moaning in repentance.  As Meshcherskii wrote about the confession he witnessed:  

Father John covered his face with his hands, but even behind them the large tears continued to fall down his face onto the cold floor of the church… He cried, joining his tears with the tears of the people, like a true shepherd of Christ's flock; he grieved and rejoiced in his soul for his sheep.  And those lost, sinning sheep, seeing the tears of their beloved pastor and understanding the state of his soul in these minutes, were all the more ashamed of themselves and burst into even greater shrieks, moans and lamentations, and a pure river of tears and repentance poured forth even more abundantly to the altar of God, cleansing the soiled souls in its stream.  The huge cathedral was full of moans, shrieks and howls; it seemed as if the whole church was shaking from the shattering wails of the people.

At times urging the crowd on to 'Repent!  Repent!' Father John would end the general confession by reading the prayer of absolution, while holding his epitrachelion over the crowd, sometimes waving it in different directions to give the sense that he was reaching out to all corners of the large church.  Then, after he had returned to the altar and put his liturgical vestments back on, began the Communion.  The number of communicants could be up to 5,000, and Father John would exercise discretion at the Chalice, turning away the obviously drunk and disorderly and, curiously, young people with uncombed hair.  Meshcherskii quotes a sampling of people pleading their case at the chalice:  Batiushka, dear, give me Communion!  Batiushka, give me Communion!  I am ill.  My kidneys are ailing, I'm dying.  Batiushka, I'm sick too; give me Communion!  And one communicant said not "Batiushka, give me Communion," but "Bozhenka," (the diminutive for "God") give me Communion.  And suddenly I hear a voice not far from me saying 'I'm not Bozhenka, but an ordinary man."

I would hope that the example of St John of Kronstadt might help you inspire people to repent with fervor, and to approach the holy Chalice with reverence, even if you do it by more conventional means.

There remains one aspect of St John's life that is still controversial, and I would be remiss if I did not address it:  his unconventional marriage.  In the years since his repose, it has provided ammunition for his detractors, and a certain amount of mythology, not supported by reliable evidence from the Saint's diaries or accounts of his contemporaries, has sprung up about it.  

St John's marriage to Elizaveta Konstantinovna was not only childless; it was never consummated.  This was the result of a conscious decision by St John, who determined that he needed to keep himself virginal in order to fulfill the obligations his particular brand of pastorship required.  The question remains whether he had secured his wife's agreement to this before their marriage, or whether she consented to it after they married, or whether she was discontened with it throughout their marriage.  I cannot solve that question; evidence exists of both their marital contentedness (mostly from St John's contemporaries) and of their marital discord (mostly descriptions of arguments they had in St John's diaries).  Some authors spread the story that Elizaveta Konstantinovna complained about her husband's failure to fulfill his marital obligations to her to his superior, Metropolitan Isidor of St Petersburg.  Other authors reported that she threatened St John with divorce.  Still other authors claim that Metropolitan Isidor upbraided the Saint for his marital abstinence and threatened him with loss of his position, and was then struck blind, receiving his sight back only upon asking Fr John's forgiveness and prayers.  There is no corroborating evidence for any of these stories, moreover Fr John kept painstaking records of every contact he ever had with Metropolitan Isidor, and never mentioned anything about his marriage in that context.

But the fact is that, I cannot in good conscience suggest you follow that path.  For those who want to preserve their virginity, a good and holy desire, by the way, monastic tonsure is available.  And in our time and country there is no longer any serious taboo against monks serving in parishes (on the contrary, some parishes would welcome the opportunity to have a priest who does not have a family to feed or care for).  And in many jurisdictions in this country the custom of requiring candidates for ordination to marry or receive monastic tonsure beforehand is not observed, and celibates may be ordained.  All the evidence from his diaries underscores the extreme difficulty and near constant temptations associated with living in a sexless marriage even for a spiritual giant like St John.  If you think you can do as well or better, I earnestly advise you to think again, and seek the advice of a very sober spiritual father.  Better yet, ask your bishop.  


I have heard Internet chatter from surprisingly many Orthodox people in this country declaring that "for me John of Kronstadt is no saint" because of their offense at his alleged mistreatment of his wife through their unconventional marriage.  That response, while remarkably small-minded, nevertheless demonstrates that we live in a society where many of us are very concerned about rules, most especially to see that everyone else follows them.  Indeed, seminaries are very good at teaching rules.  A seminary graduate probably knows several different ways to perform most of the services of the daily cycle.  He usually knows what you may and may not eat on what days.  He knows when marriages may and may not be performed, and he has internalized probably dozens, if not hundreds, more rules governing Church life.  And to be sure, showing a reasonable minimum of kindness towards your spouse would usually require giving her or him concessions that Fr John was not willing to give his wife.  To this I can only that rules and laws are a means, and not an end.  We have rules in Church life because most people – nearly all people – need to follow them in order to achieve the ultimate desired result of eternal salvation.  That St John achieved that result is manifestly clear by the wonders God worked through his prayers, both during his life and after his death.  We do not necessarily need to understand why it was possible for him to have this kind of a relationship with his wife and still achieve sanctity, but we have to acknowledge that he did both of those things.  In much the same way that the Jewish religious establishment at the time of the Incarnation of our Lord Jesus Christ did not understand that He was the Giver of the Law, and could therefore do things on the Sabbath that other people could not do, such as healing the sick, so also St John's detractors fail to see that the salvation he worked out (with fear and trembling) over the course of his unconventional life was more important than the conventions he flouted in doing so.  One other thing stands out about his decision to have the kind of marriage he chose.  Since he wanted to serve as a parish priest, St John was constrained by the conventions of Church life of his era to marry.  His obedience to the Church discipline of his time, in spite of the difficulty he must have known it would cause him, showed a selflessness that is almost unknown in our time.  I agree that it would have been best for him to secure Elizaveta Konstantinovna's agreement to the arrangement before their marriage (although I do not know for certain that he did not do so), but barring the discovery of new historical sources, we will never know the exact details of their mutual understanding.  We can only know that his way of life proved salvific for Father John.

In conclusion, it is my hope that on this hundredth anniversary of the blessed repose of the Righteous John of Kronstadt, you can find in his life some inspiration to guide and sustain you in your own future lives as pastors, or other clerics, or religious educators or merely as "living and acting" members of the Body of Christ.  I hope also that thinking about his not-entirely-traditional path to sanctity will also help you recognize it if and when true holiness should manifest itself in your presence, so that you can help to nurture it and benefit from it unto the salvation of a thousand souls around you.  Thank you again for the honor of your invitation, and for your kind attention.

